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are the teachings of the scriptures and the great teachers — "The living entity is Krsna's eternal
servant whose only duty it is to serve Krsna. The body and its belongings and relatives are the
gift of maya, that have nothing to do with the real identity of the soul. The establishment of
self-identification with these false designations is the cause of bondage, and the renunciation of
such self identifications are the cause of liberation.” Although the ears hear these teachings
hundreds of times they do not listen, Rather, they run after topics that are unrelated to Krsna.

- The mind is constantly accepting and rejecting different mundane things. The heart is willingly

and knowingly unmoved by all these teachings. The restless human mind will not firmly

- remember that the only supreme truth is God and the only means to attain Him is devotion —
- $unile nd sune kiima, janile nd jane prana, dadhdte ni pdre niscoy: My ears hear, but don't listen and

my heatt knows, bot does not realize. They cannot become determined and fizxed." (20)

kama krodha lobha moha, mada maisarya dambha saha,
sthine sthane niyukia koribo. :
dananda kori hrdoy, -~ ripu kori pardjoy,

andyase govinda bhajibo (21)

"I will engage lust, anger, greed, illusion, envy and pride all in Krsna's
service. Thus I can defeat these enemies with a blissful heart and easily worship
Govinda."

- The means to defeat the enemy :

Sudha-kaniki vyikhya — Here Srila Thakura MahaSaya defines what is the best
means to defeat enemies like lust, that form powerful obstacles to bhajana— ‘kima krodha lobha
moha, mada matsarya, dambha saha sthane sthane niyukta koribo’. The best means to subdue the
enemies that obstruct 51t krsna bhajana is to engage each of these enemies in the service of §i1
Krsna. Practitioners of jana and yoga can never attain siddhi without first defeating enemies
like lust, hence they try to destroy lust through harsh and ardent practises, endeavouring to
control their senses by brute force. But the demigods that reside over each of the senses are
fond of enjoyment, they do not like such harsh austerities meant to control the  senses.
Therefore when they sce a strong gale of sense: pleasure approaching, they forcibly throw open
the gates of the senses. This strong gale of sensuality-enters into' the-heart of: the jAdnf and
blows out the candle of his transcendental knowledge there: Thenthe jAant rests no other

- choice than to enjoy material (household) life once more. hari maya is very powerful, no one
~is able ‘to transcend her power through his own means without taking shelter at S Hari's

lotusfeet and attaining His grace. daivf hyesd gupamayl mama miya duratyays; mam eva ye
prapadyante mayam etar taranti te (G 7.14) The blessed Lord told ST Arjuna: "My illusory
potency, that deludes all living beings, consists of three modes of psyche and is very difficuit

- to transcend. However, those who surrender unto Me will be able to cross over this ocean of

delusion.” The devotees who surrender unto the Lord's lotusfeet are very clever, they know —
"Whoever likes flavour will desire flavour. All the senses yearn for sour sensual flavours; if
they do not relish a higher taste they will never be able to renounce the disgusting taste of
sense pleasure. Hence tad eva ramyar ricirath navari navarh tad eva $afvan manase mahotsavam
— the ever-fresh and delicious sweet flavours of Godhead will come to their minds and senses
to give them great delight. Then the senses and the mind will renounce the disgusting taste of
sense objects forever and be forever blessed by immersing within the ocean of sweet bhagavat
rasa.
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Hence the devotees who are surrendered to SiT Hari's lotusfeet are very expert in
turning the enemies lust, anger etc, towards the Lord, so that these enemies will give up their
natural hostility and will become transcendental by the grace of bhakti devi, just as dirty iron
turns into gold through the touch of a touchstone. Thus they will become the devotees' greatest
assistants and friends on the path of devotion. If some enemy gives up his hostily due to the
quality of time, place or circumstance, and begins to act like a great [riend, then which
intelligent person will wish to destroy such an old enemy? On the sirenght of the qualities of a
devotee who is surrendered to the Lord's lotusfeet, or the quality of the devotion within his
heart, these great enemies will also reverse their nature. arer mitram visam pathyam adharmo
dharmatirs vrajet. suprasanne hrsikese viparite viparyayah "When SiT Hari is pleased enemies
become friends, poison will grant immortality as if it is nectar and vice will become virtue. All
these things will be reversed and will start to engage in His service."

Hence Srila Thakura MahasSaya says: "We are the devotces surrendered to Sfi Hari's
lotusfeet. 'We don't endeavour to destroy lust, anger, greed, delusion, intoxication, envy and
pride like the jAdnis or the yogis. We simply engage them in the right place, that is in $i
Govindd's service." In other words, we will engage them in whatever place Suits them within
the framework of worshipping S$1 Hari. When they are thus engaged in the proper places they
will be skillfully subdued, Through this prowess the wicked enemies will be properly defeated.

In days of yore one powerful wicked king became filled with envy after he heard the
glorification of a popular, virtuous king who was less powerful than he and whose kingdom
bordered his. He defeated him and occupied his kingdom. This made the citizens even more
disturbed with the wicked king and thus they began to glorify the virtuous king even more. The
wicked king then became so agitated from the fire of envy that burned within him that he
announced that anyone who would bring him the severed head of the deposed king would
receive a reward of a hundred thousand gold coins. When the deposed king heard of this
announcement he fled into the forest and disguised himself as an ascetic, growing a moustache
and matted locks, in order to save his life.

One day a brdhmana was hard-pressed for money he needed for his danghter's dowry,
so he entered into the forest in search of the deposed king where he accidentally found him, in
the disguise of an ascetic. He told the disguised king of his plight and the king replied: "Q
brahmana! Why are you searching out this unfortunate king in hope of money? He has himself
become a beggar who has given up his kingdom. How can he give you any money? The
brahmana replied: "O great saint! Now that I know who you are, please tell me — it is my
firm faith that meeting a greatly munificent person, in whatever condition he*may be now, will
certainly-free me from my want!" Then the disguised king consoled the brahmana and took

-him aleng into the royal court of the wicked king, where he told the king: "Q Mahargja! You
have announced that whoever would bring the severed head of the king would be rewarded
with-a*hundred thousand coins, I am that king, so kindly chop off my head and give the
hundred thousand coins to the brdhmana in my company — he needs money for his daughter's

- dowry!" Observing the wonderful virtue and extraordinary munificence of the kind king, the

wicked king became speechless and had a change of heart from the root up. He went down on
his knees for the virtuous king and begged him forgiveness for his unfair behaviour. He
returned him his kingdom and kept him ever-bound with the ties of friendship. Here the proper
defeal of wickedness has been described.

In the same way all the enemies of the s@dhaka, like lust and so, are acting to kitl him,

If the sadhaka employs them in worshipping $r1 Krsna and gives them the fortunate

opportunity to relish $rT Krsna's nectarean sweetness, then they will become speechless after
seeing the wonderful virtue and extraordinary munificence of the sddhaka and become stunned
of astonishment. The enemies will give up their hostility towards the sddhaka and start acting
as his greal friends. Hence $rila Thakura Mahisaya says that he will properly engage these
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enemies like lust in the worship of ST Krsna — ananda kori hydoy, ripu kori parajoy, anayase
govinda bhajibo. The enemy will admit defeat and give great joy to the heart by acting as its
great friend. Thus worship of 817 Krsna will easily reach perfection. In other words, just as a
sense enjoyer easily and naturally performs his sensual activities, in the same way worship of
§ri Krsna will then become natural and will easily reach perfection. (21)

krsna seva kamarpana, krodha bhakta-dvest jane,
lobha sadhu-sange hari-katha.
moha ista labha vine, mada krsna guna gane,

niyukta koribo yatha tatha (22)

"I offer my lust to the service of Krsna, my anger towards the enemies of His
devotees and my greed towards association with saints and:topics of Lord Hari. I
am deluded without my beloved Lord, and I am proud when I sing Krsna's glories.
Thus I engage all the enemies in Krgna's service!"

The service of Krsna rendered by lust and others:

Sudha kanika vyakhya— In this ripadi Srila Thakura Mahasaya defines in what
proper places (o engage the enemies like tust in the service of S1T Krsna. First he says, krspa
seva kamarpane "1 will engage my lust in $17 Krsna's service". atmendriya priti iccha— tare boli
kima. kamera tatparya— nija sambhoga kevala (C.C.) "The desire to please one’s own senses is
called lust." "The main aim of lust is personal enjoyment.” In such statements we learn that the
desire to give pleasure to oneself is called lust. If that desire is direcied towards giving
happiness to St Krsna, then this lust will culminate into prema or pure love, which is
considered the highest human pursuit. krsnendriya priti icchi— dhare prema nmama. krsna siukha
tatparya— hoy prema to prabal (C.C.) From these statements we can learn that the desire to give

_pleasure to 811 Krsna is called prema. Adding the suffix ghari to the verbal root kam makes the
word kama and adding the suffix iman to the verbal root pr7 makes the word prema. Both the
.- verbal roots kam and prf indicate desire. Therefore although there is no- difference between the
verbal roots of the words k@ma and prema there is an enormous difference between their
objectives. kdma is disloyal, aiming at many.sense objects and.prema is one-pointed, going
-straight to. ST Krsna as.the river Ganges flows straight to.the ocean. If: the rejectable part of
kima, that is the tendency to seek one's own happiness,.is.temoved .and it thus becomes
possible to seek the pleasure of the Lord, then this lust cuiminates into the supreme human
- parsuit or.prema, and thus becomes most praiseworthy. A ladder can be used to climb to a
certain height, but he who descends on the ladder must ook downwards and he who ascends
on the ladder must look upwards. Similarly he whose desires are aimed at his own gratification
is bound by sensual desires and must wander through various species and suffer pain in hell,
and he-who treads the path of bhajana engages his heart's desires for the pleasure of $ti Krsna,
and by the force of Bhakti devi he gradually becomes spiritualised. Finally his desires merge:
with the essence of the Lord's pleasare potency and become renowned as prema. In Srimad
Bhagavata (11.11.24) the Lord Personally tells St1 Uddhava: mad arihe dharma kimitrthan dcaran
mad apasrayah; labhate nigcalath bhaktim mayyuddhava sanatane "O Uddhava! A person who
surrenders vnto Me will engage his occupational daties, his money and his desires in My
service and thus becomes blessed with attaining prema for Me, the Eternal Man!" All sensual
cravings will come to an end when one acts out of desire for $iT Krsna. The Lord told Si
Narada: mat kamah Sanakaih sadhu sarvan muficati hrechayan "Taking a desire for Me within the
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heart, the sadhus manage to discard all personal desires.” Being free from all ulterior desires
and filling the heart with desires for Krsna is called prema.

Alter this the blessed author says: krodha bhakta dvesi jane — "Anger must be
directed at the enemies of the devotees.” The great enemy of mankind anger, who is creating
great havoc, can certainly not be engaged directly in any activity in Krsna's devotional service,
but if it is engaged against those who hate the devotees, it can nourish devotion. If the
practising devolee tolerates the enemies of the devotees' blasphemy of the devotees and their
engagement in activities of hatred towards them, and he does not become angry or intolerant of
this, it is not shown that he has any love for $r1 Visnu and the Vaignavas. During the sacrifice
of progenitor Daksa, $11 Satl devi saw that $:7 Mahideva was being insulled, so she became
very angry and said (Bhag. 4.4.17)—

karnay pidhaya niriyid yad akalpa e dharmavitaryasrniblir nybhir asyamane
chindyat prasahya rusatim asattin prabhus cej jihvamasanapi tato visrjet sa dharmal

“#4Tf someone hears a blasphemer insulting the master of religion and is not able to either
kill the:blasphemer or commit suicide, then he must at least cover his ears and angrily leave the
assembly. If, however, he is able to do so, he should cut out the tongue of the blasphemer and
then commit suicide. That is dharma or virtue.” For the Vaignavas, committing suicide is
considered improper, for the body is suitable for performing bhajana, and therefore they
should instead cover the ears and angrily leave the assembly, remembering $r1 Visnu.
Therefore anger, or intolerance, which usually causes wholesale destruction, should be aimed
at the enemies of the devotees; thus it can nourish the Vaignavas' bhajana.

Then it is said lebha sadhu sange harikathd "Greed should be after association with
the devotees and discussing topics of Hari." lobha means greed, and although greed after
material things is greatly troublesome for the conditioned souls and lies at the root of the
material disease, if it is engaged in hearing topics of Hari in the company of the sadhus it will
swiftly bless the students with the easy attainment of prema. As a concomitant result thirst,
hunger, fear and illusion will also perish. It gives prema in the {ollowing way: tam eva nityari
$rruyiad abhiksnarh krse'malar bhaktin abhipsamanah (Bhag. 12.3.15) "Simply by hearing the
great saints singing the glories of $11 Krsna, loving devotion to S$17 Krsna is attained.” Devarsi
Narada said the following to Pricinabarhi about the destruction of material miseries like
hunger and thirst (Bhag. 4.29.41)—-

- tasmin mahan mukharitd madhubhic caritra plyiisa Sega saritah paritak.sravanti
1 ye pibantyavitrso nrpa gadha karnais tan na spréantyasana trn bhaya-3oka mohalt

+=+"0 King! Some people think that loving devotion for the -Supreme Lord is
automatically achieved by personally thinking and talking about Hari, without doing so in the
company of the s@dhus. However, this is completely impossible. The assembly of sddhus is
like a nectar-river of topics of Hari, where no other topic is discussed but the nectar-topics of
Hari. Hunger, thirst, fear, lamentation and delusion can not touch those who are seated in such
an assembly, where these topics are constantly billowing in afl directions, and drink the nectar
of topics of Hari there through attentive ears, without wasting any. efforts (this indicates sacred
greed).” What's more, sacred greed after topics of Hari in the assembly of sddhus is the
supreme goal of human life; when the Supreme Lord wanted to give a benediction to Prthu
Maharaja, the king replied (Bhag. 4.20.24): ‘

na kamaye natha tad apyahar kvacin na yatra yusmac carapdmbujasaval
mahantamantar hydayin mukha cyuto vidhatsva karpdyutam esa me varajt
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"0 Lord! I do not require liberation, through which one cannot attain the honey from
Your lotusfeet in the form of the glorification of You by the great saints, from whose mouths
and hearts these topics emanate. May You bestow upon me ten thousand, or innumerable ears
so that 1 can hear the glorification of You to my heart's content— this is the greatest
benediction You can bestow upon me!" Through this statement we can understand that sacred
ereed after topics of Sr1 Krsna in the assembly of sadhus is the highest human pursuit.

.. After this the blessed author says: moha ista labha vine. When a man is so attached o
his desires lor sense enjoyment and to bodily things and this covers over his knowledge of the
Self, not allowing him to understand the truth, then this is called moha or delusion. The
- practising devotee who knows the spiritual truth engages this in bhajana by being deluded or
by fainting when he is deprived of the attainment of the Lord or His Personal service. The
purport of this is that any practitioner who experiences transcendental biiss from hearing,
.. chanting and thinking of Sri Krsna, should also feel that the direct attainment of the Lord is
missing and some eagerness born of separation should awake within him. If not, a condition of
. self-delight will arise which will cause delay in the attainment of the Lord’s personal service.
Just as a child is born as the result of the meeting of a husband-and wife,.similarly if prema
meets with eagerness, the vision of the Lord will become:possible.. Although: the six Gosvamis
like $ri Rupa, Sanatana, Raghunitha etc. are direct associates of S1iman Mahaprabhu they
showed such an extraordinary agitation and eagerness out of separation from their beloved
deitics— this is learned from their biographies. They are constantly deluded out of great
agitation of love in separation from their beloved deities, that their fainting etc. will forever
remain Lhe greatest example for all the practising devotees of the world, like the peak of the
Sumeru Mountain. If diligent practitioners accept this delusion, which is originally one of (he
six enemies, as the ninth stage (swoon) of love-in-separation from the beloved deity, then they
could swiftly be blessed with the attainment of the darsana or the direct service of their
beloved deity.

Finally it is said: mada krsra guna gane. The word mada means pride or arrogance,
and this is a formidable obstacle to devotion. The proud person is far removed from the
© Personality of Godhead. ahankiara niopttanimh keSava nohi diragah; abankira yutanam madhye
parvata rasayah "KeSava is very close to those who have given up their false pride, while for the
proud person He is as far away as chains of mountains!" An intelligent student of devotion,
‘however, does not destroy this pride but engages it in glorification of S$r Krsna's attributes
(another mcaning of the word mada is intoxication). In other words, the devotee becomes
intoxicated by singing SiT Krsna's glories and will then swiftly be blessed by attaining prema
siddhi. Being intoxicated by glorifying S$i Krsna's attributes is also described as the highest
human pursuit in $rimad Bhiigavata (8.3.20)—

- -ekantind yasya na kaficandrthanm varichanti ye vai bhagavat prapannah
atyadbhutarnit yac caritarit sumarigalah gdyanta ananda samudra magnalt

$11 Gajendra: praised the Supreme Lord as follows: "O Lord! The devotees that are
exclusively surrendered to Your lotusfeet do not desire anything, They are simply intoxicated
by singing of Sri Hari's auspicious and wonderful activities, and thus they drown in an ocean
of transcendental bliss."

Srila Thiakvra Mahagaya says: "I will engage these enemies like lust, that are great
obstacles to devotional practise, in their own individual places in my worship of the Lord, thus
turning them into friends of my devotional practise.” In the previous zripadi $rila Thikura
MahaSaya has vowed to engage the six enemies in his bhajana and in which places they should
be engaged, in a truly wonderful way. But amongst them, we cannot find the enemy called
‘envy’. Nol being able to tolerate someone else's superiority and becoming displeased about
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that, is called mdatsarya or envy. Although Thakura Mahiaya has vowed to give the six
enemies a place in his practise of worship, he remains silent when it comes to matsarya. From
this. we must understand that unless the enemy of envy is destroyed one can never become
qualified for bhajana. Only non-envious saints are qualified for bhagavata dharma. In the
opening of Srimad Bhigavata it is seen — nirmatsarauah satim (Bhag. 1.1.2) If even a
semblance of envy gets a place in the heart one is deprived from the right 1o devotion.
Therefore the practising devotee has no other choice than to kick envy out of the heart. There
is only one means to remove envy from the heart and that is to love everyone with generosity
and with a simple and sincere heart. All living beings must be given due respect with the
understanding that Krsna dwells.in them all— jfve sammiina dibe jani krsna adhisthana (C.C.) (22)

anyathd svatantra kiima, anarthadi yara dhama,
bhakti pathe sada deya bhanga .
kibd se korite pare, kidma krodha sadhakere,

Eoaod g

yadi hoy sadhu jandra sanga? (23)

"Otherwise, if these desires are used for selfish purposes, they become the
abodes of evil, that constantly sabotage the path of devotion. What can lust and
anger do to a practising devotee when he is in the company of saints?"

Independent lust and how to appease it:

Sudhd kanikd vyakhyd— In the preceding two tripadis Srila Narottama Thakura
Mahagaya has atlotted places to the enemies like lust and greed in the worship of Hari. The
practising devotees engage lust and so in the proper ways, so that they turn into the greatest
friends and assist them in attaining prema. If the practising devoiees do not engage them in
their proper places, they become independent and give trouble to bhajana. Hence it is said —
anyathd svatantra kama, anarthadi ydra nama, bhakti pathe sadi dey bhaniga, Desires for different
sense objects for the enjoyment of material, bodily life, that are not required for the Lord's
service are called svatantra kama, independent desires. These independent desires arise due to
thoughts of the sense objects. From them anger, delusion and so arise, that drag the soul down
to hell, The Lord explained to Arjuna:

dhyayato visayidn purhsal sarigas tesipajayate
sangat safijayate kimal kimat krodho ‘Ghijayate
krodhad bhavati sammohah sammohit smrti vibhramah
smpti bhrarmsad buddhi naso buddhi nasat prapasyati (Gita 2162163)

S

"If a person persistently meditates on sense objects, he will become attached to them.
From attachment, lust arises and when lust is obstructed or frustrated, anger arises. From anger
comes delusion, from delusion loss of memory, from loss of memory loss of intelligence and
when intelligence is lost, everything is lost — in other words, the living entity will continue to
rotate in material existence, again and again.”

If those who have taken shelter of the path of bhajana, do not engage their lust in S
Krsna's service, that lust will remain free and independent and cause havoc in bhajana, There
are four kinds of vices — vices arising from sin, vices arising from virtue, vices arising from
offences and vices arising from devotion. After due consideration we can understand that the
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root cause of all these four vices is independent desires. The vices arising from sin are
fivefold — avidyd, asmita, raga, dvesa and abhinivesa's, The sins, like prarabdha
(fructifying), aprarabdha (not yet fructifying), kiita (the aggregate of sin) and bija (the seed of
sin) are included in these five kinds of vices arising from sin. It can easily be understood that
they arise from independent lusty desires. The vices arising from virtue are absorption in
different kinds of enjoyments, while some also include the abovementioned fivefold suffering
in vices arising from virlue. Therefore, here also independent desires lie at the root.
namaparadhas are amongst the vices arising from offences, and they too are independent
- desires, that lie at the root of the practitioner being absorbed in different' mundane sense
objects and him failing to realise the glories of $11 Guru and Vaignavas, causing him to commit
offences by considering them ordinary human beings. Vices arising from devotion are desires
for profit, adoration and distinction, and these are also caused by the practitioner harbouring
. independent desires. For when the. practitioner's heart is filled with desires other than Krsna
and he has no taste for the nectar of bhajana he will develop desires for profit, adoration and
distinction. Hence Siila Thakura Mahasaya says: anyatha svatantra kima, anarthadi yara nima ~—
‘These. independent desires spell mischief and are the root causes of all the vices of the
practising devotee. There is also a version anarthddi yara dhdma, meaning that vices are the
abode or manifestations of these independent desires. Their fountainhead is independent desire.

After this the blessed author says: bhakii pathe sadd dei bhariga. These independent
desires create different vices that constantly destroy bhajana, creating so many obstacles in its
way. The only obstacle in the progressive life of bhajana is vice, when vice is destroyed the
practitioner will gradually ascend to the stages of nisthd, ruci, asakti and bhava or rati, and
easily become blessed with the attainment of prema.

Here the question may be — These independent desires have been in the human heart
since beginningless time, and they are very powerful and hard to stop, Will the practitioner be
able to engage these powerful desires, that always turn towards the sense objects in ST Krsna's
service on his own strength or not? The answer to this is— kibi se korite pare, kima krodha

-sddhakere, yadi hoy sadhu jandra saiiga? "What can lust and anger do to the practitioner when he

is in the company of the sadhus?" If even a liitle association of sadhus who are constantly
immersed in the flavours of bhgjana, free from sensual cravings, ever pure and naturally
liberated and pure hearted, is attained, then the enemies like lust will be unable to extend their
might. Even if by chance they may sometimes arise, they will be swiflly wiped out on the
strength of saintly association. Vices will no longer be able to arise independently. Particularly
it is said: sadhnoti sadhayatiti sadhu—"Those who are practising bhajana themselves and also
make others do bhajana are called sddkus.” On the strength of their association even ordinary
human beings will be able to gain the power to do bhajana, defeat.all the enemies like lust and
destroy all vices. What to speak of associating with them, the mere sight of the sadhus is
greatly beneficial to the living beings. In Srimad Bhagavata (10.10.41 and 10.84.11) it is seen —

sadhusnant sama cittandrh sutard mat krtdtmanam
daréanan no bhaved bandhah pumhso’ksnol savitur yatha
na hyasmayani tirthani na devad mycchilamayah
fe punanty uru kilena darsanad eva sadhavah

Sti Bhagavan told Nalakuvara and Manigriva— 'Just as there are no obstacles for the
eyes to see when the sun rises, similarly there can be no more material bondage for mankind
when they simply see the s@dhus who are equipoised and whose hearts are surrendered unto
Me." "Liguid holy places or stone images of gods cannot purify mankind as much as the

16 For a definition, see the comment on fripadf nr.91.
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sddhus can, for the former purify only after a long delay, or in the next life even, whereas the
metre sight of the sadhus sanctifies at once."”

The engagement of the aforementioned enemies like lust in the service of Sr1 Krsna is
only possible by associating with saints and receiving their grace. In the comment on the
previous fripadi we have quoted the Lord's teaching to St Uddhava "The devotee who
surrenders his religious principles, money and lusty desires to Me will attain loving devotion
unto Me.” In the very next verse the Lord has said: sat sariga labdhaya bhaktya mayi mant sa
upasitii; sa vai me darsitath sadbhir afijosi vindate padam (8.B. 11.11.25) nanvevambhiita bhakti mdrge
pravritiv nisthi va katham syad ityasankya tatra hetum Gha sat sarigeti (Krama Sandarbba k@) One
may ask: "How will engagement in such devotion, in which the surrendered devotee offers his
lusty desires to the Lord, come about?" To this the answer is: "Through the devotion attained
by associating with the sadhus the devotees will be able to worship Me and they will easily
attain, My abode, which is exhibited by these saints." Therefore in the association of sd3dhus
lust and other vices won't be able to create independent obstacles to bhgjana anymore. (23)

krodha va na kore kiba, krodha tyaga sadi diba
lobha moha ei to kathana
chaya ripu sada hina, koribo manera bhina,

krsnacandra koriya smarana (24)

"What can anger not do? Always give up anger, and that also goes for greed
and delusion, These six enemies are always mean and I will cast them out of the
mind by remembering Krsnacandra.”

Siila Vi§vanatha Cakravartipada’s (ika: mam eva ye prapadyante miyim eliiit taranti
te ityanusdrena krgnarh smytod ripurh vase nayet The enemy of lust is to be conquered following the
formula given in Bhagavad Gita (7.14). mam eva ye prapadyante miyim etam taranti "Anyone who
surrenders unto Me will cross over mava.”

The workings of anger and the remedy :

- »3udha-kaniki vyakhya - In this fripadf the faults of anger, greed-and delusion and
their remedies are discussed - krodka va na kore kiba, krodha fyaga sadd. dibi In the previous
tripadr the faults of lust were described, and now faults like anger are described. Anger is the
great enemy of mankind, there is no misdeed in the world that is committed without anger. In
the Mahabharata Maharija Yudhisthira desctibes the evil results of anger to Draupadi —

krodha miilo vinddo hi prajanam iha drsyate;
kruddhal: papam narah kuryat kruddho hanydt guriin api
kruddhal parusayd vdcd Sreyase pyavamianyate;
vacyavidcye hi kupito na prajanati karhicif
nakaryam asti kruddhasya navdcyai: vidyate tatha;
hirmsat krodhad avadhyans tu vadhyan sampijayeta ca
atmanam api ca kruddhal presayed yama sadanam
kruddho hi karyam susroni na yathavat prapasyati
nd kiryait na ca maryadam naral kruddho nupasyati (Vanaparva)

"() nicely thighed one! In this world anger is the cause of human destruction. An angry
person performs sinful activities, to the extent that he may even kill his own guru. When an



